SABBATH ECONOMICS IN PAUL'S LETTERS
In 2 Corinthians 8-9 the Apostle Paul appeals to the believers in Corinth to make a collection for the poor in Jerusalem.   He makes similar appeals in Romans, 1 Corinthians, and Galatians, so this has an important place in Paul’s missionary strategy.  Evidently the Christians in Jerusalem were facing serious economic need; and Paul was concerned for their welfare.  But he deals with this concrete need as a very serious spiritual-theological matter.  

This section of 2 Corinthians begins and ends with references to God’s grace (charis).  In  8:1-7 he refers to “the grace (charis) of God” granted to the churches of Macedonia, who out of “their abundant joy and their extreme poverty have overflowed in a wealth of generosity” in response to his appeal, “begging us earnestly for the privilege (charis) of sharing (koinonia) in this ministry (diakonia) to the saints.”  Paul hopes to “complete this generous undertaking (charis)” among the believers of Corinth by persuading them “to excel also in this generous undertaking (charis).”  He ends this section of the letter, 9:15, with the exclamation, “Thanks (charis) be to God for his indescribable gift!”
In 8:9 Paul reinforces his appeal with an eloquent summary of the Gospel:

For you know the generous act (charis) of our Lord Jesus Christ, that though he was rich, yet for your sakes he became poor, so that by his poverty you might become rich.  

He then refers to the Corinthians’ earlier promise to make their contribution, which evidently they had not fulfilled, and goes on to ask them to balance or equalize their abundance with others’ need.  And then in 8:15 he makes a direct reference to Sabbath economics by citing Exodus 16:18 in the story of the manna in the wilderness:

The one who had much did not have too much, and the one who had little did not have too little.

The grace of God in Christ is the same grace that God required of the ancient Tribes of Yahweh.  They had been liberated from slavery and given the Promised Land so that they might create a different socio-economic reality in which all would be free from poverty and oppression.  This is what the believers in Jerusalem experienced at Pentecost.  They had been liberated from their sins/debts and filled with God’s Spirit so that they might create a new community in which all shared their possessions and none were in need.  This is the grace that Paul calls forth from the churches of Corinth, Macedonia, Rome, and Galatia.  In Christ they too were freed from every form of bondage, so they could graciously give of their abundance to meet the need of the Christians of Jerusalem.  This is what we have called Jubilee spirituality or Sabbath economics, which means that all God’s people might have socio-economic-spiritual fullness of life.

Consider the ways in which our churches practice or fail to practice Sabbath economics.
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